-resident population of 6 years and older by sex, age and level of education. The percentages of census data were calculated on subjects' schooling data from 19 to 64 years. Data on Italian terrorists were provided by the General Department of Prisoners the Ministry of Justice. These data regard individuals arrested for crimes of terrorism from 1970 to 2011, 2,730 persons (2,125 men and 605 women aged between Table 14 -resident population of 6 years and older by sex, age and level of education. The percentages of census data were calculated on subjects' schooling data from 19 to 64 years. Data on Italian terrorists were provided by the General Department of Prisoners of the Ministry of Justice. This set of data deals with those convicted of crimes of terrorism: 528 persons (421 men and 107 women aged between 18 and 79 years), our data displays some shortcomings as it lacks information on 152 subjects, so we have data of 376 subjects.
that between 1969 and 1982, various underground organizations used 657 different names to claim responsibility for acts of political violence. 11 The Red Brigades were the most well-known terrorist group active in Italy. How many people joined the Red Brigades? We can try to answer to this question using data collected by "Sensibili alle Foglie"-the Publishing House founded by Renato Curcio after his release from prison-which collected data on the sex, age, and level of education of people prosecuted for joining As regards sex, we have a comprehensive description: 683 males (75 percent) and 228 females (25 percent) (Figures 8). As regards age, data is lacking on 102 of the subjects (equal to 11 percent of the total), (Figure 9 ). The highest percentage is of those between 21 and 35 years old (74 percent of prosecuted people). As regards educational level, we have data concerning 667 subjects, with data missing for another 244 (26.8 percent) (Figure 10 ). Thanks to "Sensibili alle Foglie" we know that 198 people prosecuted for joining the Red Brigades between 1970-1982 had a degree (21.7 percent).
Obviously, being prosecuted does not mean being convicted of terrorism, but it is clear enough that-not unlike the militant Red Army Faction (RAF) 13 -the typical Red Brigades member is neither poor nor exploited. Can we, therefore, conclude that poverty and lack of The question is a complex one. Empirical evidence suggests that the typical Red Brigades member "is fundamentally an altruist" 14 who does not aim at "personal profit," 15 and is of a relatively young age. He is not from societies' worst-off socioeconomic groups, but is deeply shocked by the poverty and exploitation of others because of his ideology.
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The Causal Power of Ideology
The assumption that motivates this study is typically Weberian: the actions of individuals depend on their mental states or their representations of the surrounding world. 17 The Red Brigades have what Raymond Boudon has called "situated rationality."
18 Influenced by their social context of reference, they interpret the world in the light of a specific ideology that has the power to guide choices and actions.
19 Ideology-to recall Clifford Geertz's words-is at the same time a "source of meanings" and a "program" that provides a framework for behavior and urges to action. 20 Taking up the sociological perspective of Max Weber and Clifford Geertz, a militant of the Red Brigades is here considered as "an animal suspended in webs of significance he himself has spun."
21
I take ideology to be these webs. For this reason, "It is essential to understand the ideologies or worldviews of practitioners of terrorism on their own terms, and not to exclude them from analysis because they appear 'irrational' in a conventional sense."
22
Although caution should be exercised when making generalizations about the motivations of terrorists, which can differ from case to case 23 -all Red Brigades multiple murderers draw our attention to the causal power of the ideology that they regarded as the necessary, albeit inadequate, condition for accepting the idea of killing and being killed.
The Red Brigades was the most representative Italian terrorist organization during the "years of lead." An analysis of their documents from 1970 until their final murder, committed on 2 March 2003, 24 provides us with seven elements that are characteristic of their mentality in order to rebuild their worldview from within: (a) radical catastrophism, 25 (b) waiting for the end, 26 (c) obsession with purity, 27 (d) identification of evil, 28 (e) obsession with purification, 29 (f) exaltation of martyrdom or desire to be persecuted, 30 (g) purification of the means through the end.
31
Red Brigades ideology produces a characteristic "discourse," which can be summarized as follows: The world has been plunged into an abyss of pain and misery (radical catastrophism) because of the actions of certain categories of people (identification of evil) who deserve to be exterminated (obsession with purification). Before the world ends (waiting for the end) one must isolate oneself to protect oneself from rampant moral corruption (obsession with purity) and rejoice in being persecuted, because the sacrifice of life is evidence of spiritual purity (desire to be persecuted). The end is such that it justifies the use of murder (purification of the means through the end).
Ideology as Relational Process
The numerous testimonies of the Red Brigades multiple murderers and their biographies suggest that poverty and lack of education count in an indirect way or as motivational factors of an ideological kind. Our hypothesis is that the Red Brigades member does not Downloaded by [ The ideology of the Red Brigades should not be understood only as a synonym for abstract thought but also as "concrete thinking," or better as an "instrument of collective action." 33 It is powered by a sociopsychological process which occurs within a particular social form-the revolutionary sect-characterized by a type of interaction that encourages the deployment of murderous violence. 34 Following the analysis of Clifford Geertz-who suggested considering ideology "in the discrimination of its social and psychological contexts" 35 -the ideology of the Red Brigades is considered here as a sociopsychological process, experienced daily in its relationship with the revolutionary sect which is a "dynamic whole or social system characterized by the perceived interdependence among its members." 36 Our ideal type of Red Brigades murderer filters reality through a particular pattern of perception that has the effect of turning the victim into a semiotic construct.
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The typical Red Brigades's member could not exist without having first embraced an ideology, but the ideology is not in itself sufficient to cause somebody to kill. In order to shoot, the support of the revolutionary sect-which has the task of providing psychological, motivational and logistical means: weapons, false documents, belongings, money, and so on-is required.
In a chorus of testimonies, Red Brigades multiple murderers stated that the reduction of victims into symbols is a necessary condition for accepting the idea of killing. In the words of the left-wing Italian terrorist Silveria Russo: "Everything was mediated by ideology and thus by seeing people as symbols. For me, that judge or another person who it was decided to remove was a symbol, was not a person. . . . We absolutely did not pose the question of the man who lived behind that symbol."
38 Or, to recall the words of another Red Brigades murderer on the causal power of ideology:
We lived with the problem of death within a larger ideology, so, I don't know how, I found myself directly killing people. . . . It was like carrying out a work routine. And that is the aberration, the incredible thing about the ideology, because you have an ideology that you're on one side with your friends, and on the other side there are enemies, and enemies are a category, or are functions, are symbols, not men. And so treating these people with the symbolism of the absolute enemy means that you have a relationship of absolute abstraction with death.
39
Considering Ideology as a Relational Process Offers Several Advantages
First, it frees us from the scholastic vision of ideology that states that the real Red Brigades member or the true Islamic terrorist is one who has direct and in-depth knowledge of Capital or of the Koran. This way of structuring the discourse on ideology has been a major obstacle in understanding its causal power. One may be a Marxist with only an indirect and superficial knowledge of the works of Marx, just as one may be a Catholic without having ever read the Bible: for centuries, Christianity and Islam governed the behavior and thoughts of millions of illiterate people. to act by ideology because they had not thoroughly studied the writings of Marx means adopting an objective criteria of rationality that departs from a proper situational analysis, and is a betrayal of Weberian methodology. To focus on the causal power of ideology, we must not ask whether terrorists have a complete understanding of capitalism or the Koran, but rather if their faith is so deep that it drives them to kill. According to the conception of ideology as a relational process, revolutionary Marxism is not composed of a set of books, but from individual action affected by interaction with the other members of the revolutionary sect. It is possible to be a fanatical Marxist who has never read Marx just as it is to be violently Nazi without knowing Hitler's Mein Kampf.
Second, the conception of ideology as a relational process helps us to see more clearly a typical characteristic of the Red Brigades member: the tenacity with which he tries to force all the complexity of reality into a few analytical categories. A left-wing terrorist is not a man who spends his life reading: he is a man who is tenaciously fighting to affirm a system of ideas he considers infallible.
The Red Brigades's strategic resolution of 1975 affirms that technological development would come to such a level of perfection that it would be impossible to steal cars. And yet-it says in the document-capitalists prevent the sale of overly sophisticated car alarms in order to help the thieves in their work: the poor cannot buy cars but they can steal, allowing the sale of new cars which fuel the cycle.
Marx knew nothing of Fiat cars, but had stated that the aim of the capitalist is to accumulate money. From the perspective of the Red Brigades, Marx's analysis and explanations of the car theft correspond perfectly.
Red Brigades members write:
Marginal individuals are a product of the capitalistic society in its current stage of development and they are continually increasing in number. They are used by the capitalistic society, since it is a consumer society, as consumers. But they are consumers without wages. Hence "criminality" is born. Capitalism's economic use of criminality lies in the fact that it helps destroy the goods needed to continue the cycle. To make it clearer, it is entirely possible to produce thief-proof cars, but this is not in Fiat's interest. 40 Third, the conception of ideology as a relational process shifts the focus of the sociologist from the psychology of the individual to the kind of interaction that characterizes daily life in a revolutionary sect. If ideology is a way of thinking and acting, and not a pile of books, there must be someone to confirm the correctness of our thinking and our actions. Marx wrote that the collapse of capitalism was inevitable, but without saying precisely when this collapse would occur. The Red Brigades member must search for clues as to whether the fated day is at hand or not. He is the protagonist of what he thinks, but ideology imposes very narrow mental confines. The Red Brigades member has some conceptual categories at his or her disposal: relations of production, productive forces, alienation, labor, exploitation and surplus value. It is upon these categories that he or she depends to decipher the world. But the world is continually changing, and this forces him or her to organize these "ideological tools 
Ideology as a Social, Temporal, Affective, and Moral (STAM) Bond
Upon the basis of the perspective adopted, ideology can be considered as a type of social bond. This social bond develops within a broader historical-political context that, in the case of the Red Brigades, experts on Italian terrorism have reconstructed in detail and that we should always keep in mind. 44 "The disorder that began with il Sessantotto was on a scale and of a resilience without equals in the industrialized world." 45 During the 1960s and '70s, Italy underwent a major transformation that "vomited up a new magma" 46 -to use the words of multiple murderer Red Brigades member Raffaele Fiore-where the webs of significance of the Red Brigades was forged. The Italian social context-in which the "burden of fascism" 47 played an important role-was characterized by the "prevailing sensation of the inevitability of revolution." 48 That said, if ideology is a social bond and not a pile of books, we must try to understand what factors allow ideology to live day by day, filling the everyday life of the Red Brigades murderer. We must prepare ourselves to observe how ideology flourishes. To this end, the concept of ideology has been broken down into four dimensions: Social, Temporal, Affective, Moral.
Social Dimension
The social dimension of the ideological bond refers to the number of ties between members of the terrorist group and those belonging to other social groups. All Red Brigades members explain that the decision to join the revolutionary sect means an end to all contact with the outside world. Red Brigades member Patrizio Peci explains that the Red Brigades murderers have no relations with the outside world. Their mental universe develops in total isolation from the surrounding environment. Segregation-which Peci calls "going underground"-produces people who live "outside of the world": "When you live underground for a long time, as I did for over three years, even the strangest things start to seem normal to you, because you end up meeting only other people in the same condition as yourself, you live outside of the world. Then one day [when you leave the revolutionary sect], you're faced with different experiences, and so you ask yourself, What am I doing, who am I, why?" 49 Isolation from the world around drastically reduces the possibility of the ideological conception of the world being challenged. Without what students of religious fundamentalist sects call "negative feedback," 50 the processes of radicalization of ideology may be developed more effectively. Discipline is very strict in the Red Brigades. Every moment of the militant's life is subjected to a serious of rigorous rules. The Red Brigades-explains the terrorist Valerio Morucci-lead "a hidden life at all times." 51 And this life is a "nightmare." Going underground, testifies one terrorist, ". . .Isn't easy, you have to live a double life and to keep the rules religiously and behave accordingly. . . . Going underground is a nightmare that follows you month after month and year after year, never changing." 52 The Red Brigades member Raffaele Fiore recalls: "If you wanted to carry out what they asked, you had to be very strict with yourself. This meant giving yourself rules; you needed an iron self-discipline, starting as soon as you got up."
53 "Life in the Red Brigades," Raffaele Fiore continues, "was all-absorbing and highly demanding." 54 There is no moment in the day that is not taken up by the obsessive thought of the fear of being killed. The life of Red Brigades members is subject to suffocating control, even in their own homes.
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The internal document Security and Work Rules, presumably dating back to 1974, regulates all the Red Brigades movements. Particularly significant is the fact that the house belongs to the organization which lends it to the militant. It has to be managed according to specific and unbreakable rules, equal for all. . . . When a comrade takes possession of one of the organization's houses, the first task is to create, in the minutest detail, a well-defined social character. . . . The role that a comrade has assumed must be consistent with his or her everyday life. If, for example, a person has taken the role of craftsperson, he or she has to leave home before eight in the morning and not return until 12:30; he or she has to leave again at 2 p.m. and return at 7 or later. This means that comrades have to organize a specific timetable for their work (appointments, investigations, etc.).
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In the document, the "bleak furnishings" 56 permitted (a radio or television, a first-aid box, basic living necessities for at least two militants) are also described; how to file bills, the type of keys to use, the noises to avoid so as not to arouse the neighbors' suspicions, how to do the shopping or buy newspapers, the rules for going to cafes and restaurants: everything is governed by rigid guidelines. There are also clear instructions on looking after a car-also belonging to the organization-and on keeping it clean inside. Even how to look in the rear-view mirror. Dressing, combing your hair, tending your beard, nothing escapes the all-seeing eye of the revolutionary sect.
Valerio Morucci, in his Ritratto di un terrorista da giovane (Portrait of a Young Terrorist) has described the mental dimension of the terrorist through his daily dialogues. It is a flood of obsessive, maniacal thoughts and gestures, repeated ad infinitum, that divides the Red Brigades from the surrounding world. 57 In sum, "the self sacrifice of living apart gave proof of suitable devotion to the cause of revolution." 58 
Temporal Dimension
The temporal dimension of the ideological bond is represented by the amount of time spent with peers. The decision to hide forces Red Brigades member to spend their days with other Red Brigades members. Members of a revolutionary sect love, talk, eat and sleep with one another: "You cut off relations with your family," another Red Brigades multiple murderer explains, "You don't talk with anyone else but the Red Brigades." 59 As Red Brigades member Anna Laura Braghetti stated, the Red Brigades militant "Must be like a ghost" 60 for all those who are not members of the Red Brigades. Salvatore Ricciardi-a Red Brigades murderer who has never repented nor distanced himself from terrorism-recently stated that he had contact only with those who made up his group. 61 His physical and psychological survival depended on the group, to which he had handed over his life. To avoid arrest or death he could only count on his comrades. There is no chance at all of getting away, physically or mentally, from the Red Brigades, exactly like fundamentalist sects in which any contact with the outside world is forbidden. It is impossible to escape the group for those who are charged with killing: "All links with the outside world were dangerous," Raffaele Fiore recalls, "So it meant that love affairs had to be created inside the organization." 
Emotional Dimension
Attachment to others is the emotional dimension of the ideological bond. When members of a terrorist group are very close to one another, the fear of challenging shared values and consequently losing the esteem and friendship of comrades increases. After his arrest (19 February 1980) Patrizio Peci decided to cooperate with the police. He revealed the names of all the Red Brigades members known to him except that of his girlfriend, Maria Rosaria Roppoli, who gave herself up to the police rather than flee abroad. So as not to sever the emotional bond with the revolutionary sect, she decided to give herself up to the police, preferring life imprisonment to freedom. 63 If Patrizio Peci was a traitor, Maria Rosaria Roppoli felt a duty to prove to her comrades that she had never betrayed the revolutionary ideology. In addition, the emotional dimension of the ideological tie makes the "sacrificial" choices made by many terrorists, such as Cesare Di Lenardo-who withstood torture to the limits of human endurance rather than reveal the names of their companions-less incomprehensible.
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Moral Dimension
The moral dimension of the ideological bond regards the content of the ideology. The content of ideology is extremely important because it indicates what to think and do. There is a difference between the behavior of those whose ideology calls for hatred of the Jewish people and the behavior of those whose ideology calls for the promotion of religious tolerance and rejects violence. In the case of the Red Brigades, the moral dimension of ideology is formed through an educational process in several phases, culminating in the dehumanization of the political enemy. This process has been defined as the "pedagogy of intolerance." 65 According to the STAM model, a Red Brigades member kills after he or she has completed an ideological journey in which the victim is stripped of his humanity. The ideology intervenes before acting, and not after. The dehumanization of the enemy comes before his physical elimination. The ideology is the "primum movens" that unleashes the homicidal fury and not a simple process of a posteriori justification. Shedding blood, to quote the left-wing terrorist Mario Ferrandi, is the result of "an absurd ideological inspiration." 66 The terrorist Maurizio Costa prefers to express himself in these terms: "We'd actually already eradicated people before killing them." 67 The Red Brigades member Enrico Baglioni considers it "a moral responsibility to permit the value of life to be ousted by ideology." 68 For the terrorist Enrico Fenzi, thanks to ideology "human life didn't count for anything." 69 According to another Red Brigades member, Enrico Galmozzi: "We didn't even consider life. This is the highest level of ideological degeneration in the opposition to the enemy. We didn't consider them as real people, as mothers, fathers, married men." 70 Mario Moretti states: "I would never kill a person," 71 which is why the left-wing terrorist Silveria Russo points out, "we never raised the issue of the person living inside that symbol."
72 Before settling on a victim, another member of the Red Brigades recounts, you have to find a reasoning, an idea, a phrase to punish. Only afterwards do you start hunting the person who is responsible for them. You come up against an "impure" thought and spend your days obsessed by this unbearable presence. You search, read the papers, participate surreptitiously in political party meetings, until you discover the carrier of the "infected" message. You do not yet know your victim, but will manage to find him through his words. Once you're on his track you have to decide upon the punishment. In the words of the female witness interviewed by Donatella Della Porta:
You make a person match a political need. That is, today I have the job of attacking the Christian Democrat Party in a district where a certain type of discourse is being made, but you don't go and take it out on the walls . . . so let's see who's making this speech and then you're off, that is, you start looking for him. It's as if you were raising your receptive antennas to understand where this message is coming from, then you read the papers, you participate undercover in the meetings of these people, you try to see and understand; then you've picked him out and so he's physically targeted, he's the one responsible, it's him at this time, there's already a logical process in which there's no relationship, in which you've already decided that he's the guilty one. The pedagogy of intolerance completes its "discourse" when the enemy is no longer seen as a human being. To eliminate the enemy, explains Red Brigades member Raffaele Fiore, multiple murderer, you have to degrade the relationship between people to that between "animals." Before shooting, "All the efforts humanity has made to recognize itself as such have to be eradicated: It was like returning to the very beginning of man's journey, when he didn't recognize the other person as a fellow creature, but as an animal from which to defend himself, to kill, to eat. . . . At that juncture we looked on the others not as people but as an authority which had to be stripped of its power." 74 One of the most peculiar characteristics of the pedagogy of intolerance, described so well in this testimony, can be found in its typically parasitological language.
The enemy is a "worm." More precisely, political enemies are "filthy worms," 75 "shit," 76 "swine," 77 "pigs," 78 "rabid dogs," 79 "drudges," 80 "wretches," 81 "filthy bastards," 82 "monsters," 83 and "zionist pigs." 84 The stronger the process of internalization of the values conveyed by the ideology, the more difficult it is for the individual to take a critical attitude toward his or her own worldview. These four dimensions of the ideological bond are interrelated. It follows that the weakening of one of them involves a chain reaction that causes the weakening of the others. The causal power of ideology is directly proportional to the intensity of its social, temporal, emotional and moral ties. The ideological purity of Red Brigades members is not measured in a school examination but on the basis of the amount of violent action that they manage to produce in line with a certain worldview. "The yardstick to apply to the ideology," wrote Giovanni Sartori, "is practical, is the criterion of effectiveness." 
Terrorists of the First Hour
Different from what Marc Sageman wrote in his excellent book Understanding Terror Networks, 87 this study led us to conclude that ideological shock precedes entrance into the Red Brigades. Sageman cites serious and reliable data, which show that some Red Brigades members read Marx after their arrest and not before. According to Sageman, this shows the secondary role of ideology in choosing to become a terrorist.
Apparently, scientists are still divided between those who support the causal power of ideology, like Luciano Pellicani, 88 and those who, like Donatella Della Porta, deny that ideology is one of the causes for collective behavior. 89 In order to observe the causal power of ideology, one must first isolate a particular type of terrorist that this article proposes to call a "terrorist of the first hour." The general question "does ideology determine the decision to become a terrorist?" leads down a blind alley. Beginning from the observation that not all terrorists act with the same ideological determination, we need to formulate the question in a way that seems sociologically more useful: "In what cases does ideology determine the choice to become terrorists?"
To clarify this point, it might be useful to distinguish between terrorist of the first hour by terrorist of the second hour. The former have strong ideological motivations, for understandable reasons: the decision to found a terrorist group, or to join one in its early stages, involves many risks-including arrest, torture and death 90 -and very few or almost no reward in terms of individual benefits.
I realize that it would be possible as well as interesting to introduce further distinctions. We could talk, for example, about third and fourth hour terrorists, but I do not wish to examine that question here. In this article, my aim is to isolate the characteristics of the purest type of terrorist that, in my opinion, is the terrorist of the first hour, the one who is willing to give up a safe and prosperous life and to face death, imprisonment, and torture in order to affirm his ideological convictions. Only the terrorist of the first hour is the terrorist by vocation, the terrorist in his incandescent state. In the words of Margherita Cagol to her mother (1969): "We now have the opportunity to change this society and it would be criminal (towards humanity) not to exploit it. We must do everything possible to change this system, because this is the profound meaning of our existence. These things are not impossible, you know, mum. They are serious and difficult things that are really worth doing. . . . Life is too important to waste or fritter away in stupid chatter or squabbles. Every minute is vital."
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The logic of the free rider-of which James S. Coleman speaks in his study on the costs and benefits of revolution for the individual 92 -does not seem to apply to the terrorist of the first hour, such as Zouheir Riabi. 93 The terrorists of the second hour, however, may also join for less intensely ideological reasons (including material rewards), but this depends largely on the success achieved and the size reached over time by the terrorist group. According to data on the rise and consolidation of Palestinian terrorism (22 July 1968-22 March 2000), success seems to be the best recruitment strategy for terrorist groups. 94 The case of the Red Brigades is no exception to this rule.
Following the assassination of Aldo Moro (9 May 1978) hundreds of young extremists demanded to be enrolled in the Red Brigades, the doors of which were kept closed by the will of its leader, Mario Moretti, who feared that by expanding the organization would lose Downloaded by [S Rajaratnam School of International Studies NTU] at 19:46 18 September 2012 its character of an elite movement based on the idea of militancy as an ideological choice. The question addressed to aspiring Red Brigades members at the time of enrollment was: "The statistics say that you will die or be arrested within six months. Are you sure you want to enlist?" 95 So, in addition to asking: "Why does one become a terrorist?" we must also ask at what stage of the life of the terrorist organization the individual asks to be enrolled. This does not mean that terrorists of the second hour are not acting under the impulse of a fierce ideological determination. 96 It means, more precisely, that the murderous fury of the terrorist of the first hour has its trigger in ideology. In our model, the ideology comes before the act of killing and not after. The terrorists of the first hour are men and women who, despite belonging to an elite, 97 have consciously chosen to consign themselves to a "living hell" 98 (to use the words of another multiple murderer Italian terrorist). It is no coincidence that the women of the Red Brigades-not unlike those of the Rote Armee Fraktion 99 or the Nihon Sekigun 100 -speak of entering the terrorist organization as a "sacrificial gesture"
101 that provides dramatic sacrifices, including the abandonment of all family relationships, the prohibition of seeing one's children and the obligation to have abortions.
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A paradigmatic case is that of Red Brigades member Adriana Faranda, one of the kidnappers of Aldo Moro, who was imprisoned in an apartment for two months after having confessed to her companions her desire to see her daughter again. She was accepted back into the group when she became convinced that sacrifice for the revolution was the greatest act of love toward children, to whom she could never have passed down a world as ugly as that of the bourgeoisie and capitalists. 103 The documents of the Red Brigades and the testimony of its militants of the first hour in part reflect a state of mind similar to that found in the documents and testimony of the main proponents of Al Qaeda, who claim to have no attachment to material goods and to be willing to do anything to defend the values in which they believe. In an interview with CNN broadcast 12 May 1997, bin Laden said: "We love death upon the way of God as much as you love life, we do not fear anything, we even hope for such a death." 104 These are the typical words of a terrorist of the first hour. Whether the reference is to God or to Marxist ideology, the terrorist of the first hour does not fear death and has no consideration for material goods or for the "pleasures of life."
Terrorists of the First Hour: Four Examples (Cagol, Curcio, Franceschini, Moretti)
The Red Brigades were founded by Margherita Cagol, Alberto Franceschini, and Renato Curcio in September 1970. Their biographies are particularly useful for the purposes of our discussion. First, they confirm that terrorists of the first hour do not resort to violence because they are desperately poor. Second, they help understand the causal power of ideology that, in all the cases considered above, precedes the decision to kill. Cagol, Franceschini, and Curcio first embraced a radical ideology and then organized their ideas in military terms.
Margherita Cagol embraced the revolutionary ideal in the years when she was a sociology student at the University of Trento. She graduated with honors on 26 July 1969, under the guidance of Francesco Alberoni, with a thesis on the workforce during the phases of capitalist development. 105 Born in Sardagna di Trento, 8 April 1945 and dying 5 June 1975 during a shootout with the police, Margherita Cagol belonged to a middle-class provincial Catholic family. Most of the information available on the traits of her personality come from the testimony of his sister Milena, six years older, who, in an interview a few days after Margherita's death, spoke of a "very normal childhood" 106 and an extended and loving family environment. The youngest of three sisters, Margherita is described as a lively and intelligent little girl, very determined to be respected but not at all eager to show off. His father owned a perfume shop, while her mother, who worked in a pharmacy, was deeply Catholic and had a great deal of influence on her daughter's upbringing: "In my sister's childhood there is no . . . trauma, or oppression, or lack of affection, nor any distress." 107 Margherita's teens were characterized by a life spent mostly at home with a father who was a strict traditionalist but also very affectionate and thoughtful. Margherita accepted her upbringing with good grace, never showed signs of rebellion and felt that it was "very natural" to be under her father's control. Every year, the Cagol family could afford to holiday for a whole month during the summer and to ski during the winter. Margherita had an intense relationship with prayer and faith, understood as a concrete commitment to the needy. At the age of twenty she was engaged in voluntary work in hospices, where she assisted the elderly and the sick: "That was her way of being religious, totally interior: the same as our mother. A spirituality in fact and not in form." 108 Margherita's relationship with a Jesuit priest who preached in the church of San Francesco Saverio was particularly important: "These sermons are good for me," she said, "they satisfy me." At this stage of her life-in which she sought in religion the answers to her existential questions-she joined the Trento Sociology Faculty (1965), where she had her first encounter with politics, an issue that she had never heard talk of in her family. At the age of twenty years, Margherita Cagol is a conformist Catholic girl of middle-class extraction with a very mild and charitable temperament. She has never had boyfriends, does not go out with boys, is completely uninvolved in politics, attends church, has no family conflicts, and assists the elderly and sick. In the University of Trento she encounters marxist-revolutionary doctrine in a context of profound social unrest and gets engaged to Renato Curcio, whom she marries on 1 August 1969 in a Catholic-Waldensian ceremony.
If Margherita Cagol represents the Catholic soul of the Red Brigades, Alberto Franceschini represents the revolutionary tradition of Italian communism.
Born in Reggio Emilia on 26 October 1947, his was a rigidly communist upbringing. His grandfather, a founder of the Italian Communist Party in 1921, was first arrested by the fascists and then sent into internal exile as a "dangerous person." On 25 July 1943-the day of the fall of Benito Mussolini-he escaped and joined the partisans. Alberto's father, however, was a laborer. He was taken by the fascists in 1944 and sent to Auschwitz to build ovens. When he realized what was happening to the Jews, he fled to Italy. Similarly dramatic stories deeply affected the imagination of Alberto, whose childhood was defined wholly by politics. At age five he was taken to a Communist Party branch, where he spent his free time with the children of other militants. Everybody wore the uniform of the youth party. During early adolescence he developed a deep resentment toward classmates from wealthy families. His books and notebooks were the only ones to be paid for by the state but had a state stamp on the cover that aroused a deep hatred in him: "That stamp made me different from everyone else. I was ashamed of my diversity and tore off the covers with the mark of poverty." 109 One day he was called to the desk of the teacher who humiliated him in front of his classmates with these words: "Instead of destroying the books and notebooks that we give you, you should be grateful. You should thank us because we offer you the opportunity to study. And your family does not even deserve anything, because you live off Stalin's gold."
110 When told of the events, Alberto's father went to school and publicly slapped the teacher.
Alberto grew up in an extremely tense family atmosphere because of the continuing conflict between his Stalinist grandfather, and his father, who supported the process of de-Stalinization initiated by Khrushchev. At home there were daily discussions and arguments about political issues. Unlike the Cagol family, the Franceschini family was highly politicized. Radio Prague and Radio Moscow were the only stations that could be listened to in their house. The grandfather, full of anger at not having been able to bring about the communist revolution in Italy, encouraged his grandson, a teenager, to pick up where he had left off. When the television showed images of Alberto's arrest (1974) he was happy and proud to have a grandson who fought in the Red Brigades. Alberto was powerfully affected by the influence of his grandfather-who he considered the most important figure in his life-especially his glorification of revolutionary violence.
At the age of thirteen, he participated in an anti-fascist demonstration in Genoa (7 July 1960) at which five youths were killed by the police. Franceschini was horrified by what he saw. The following year he joined the youth movement of the Communist Party with whom he would always have an unstable and conflictual relationship. In 1967, he met some young militants of the Communist Party who would form the core of leadership for future Red Brigades. Of particular importance were meetings with the communist partisans who had fought against the Nazis, some of whom showed them the places where they had buried weapons used against the Germans that had never been surrendered to the Americans. Renato Curcio had a much more difficult childhood and adolescence than Cagol and Franceschini. He was born 23 September 1941 in Monterotondo, a town in the province of Rome, to Jolanda Curcio, a girl of eighteen. Jolanda worked as a maid in the house of an elderly woman where she met Renato Zampa, the man who would father Renato following a fleeting relationship. Curcio took his father's name and his mother's surname. Lacking the resources to keep the child, Jolanda decided to entrust him, when he was a few months old, to a family in Torre Pellice, a village in the mountains of Piedmont. At the age of ten, Curcio was confronted with the "dramatic decision" 112 of being transferred to a college of priests in the outskirts of Rome. He rebelled, closing himself in ". . . Quasi autistic silence and denial."
113 He did not speak or study and escaped several times. He failed school and was again transferred to another town. This time they sent him to Imperia, where he was entrusted to another family until the age of fifteen. His rebellion continued and his studies at school continued to be unsuccessful. At fifteen he was employed as a lift operator in a hotel in Milan for a short period. He then resumed his studies and graduated. In the fall of 1961 he was hired by Pirelli, a factory in Milan. Factory life seemed to him a "nightmare" 114 from which he wanted only to escape. While walking alone along a street in Milan and with no plan in mind, he decided to hitch a ride with a stranger and start a new life. By chance, he found himself in Genova, the first town he encountered along the way. There, he spent a year being "a bit of a crook and a bum" and during which he lived "on the edge."
115 He slept on a bench, and lacked the basic necessities for survival. One night, he befriended a young runaway who invited him to move in with his girlfriend, a prostitute. Curcio distributed bundles of newspapers at newsstands, was a stevedore and a waiter. Slowly, he slipped into alcoholism and started taking Methedrine. He was unwell, and his life began to collapse: "It was a hellish period in which I came to the edge of extreme mental confusion."
116 His friend, now fallen into the abyss due to his alcoholism, was hospitalized, and Curcio became convinced that the experience in Genova was a dead end street. Some time before, in a bar near the harbor, a man had mentioned the opening of the Faculty of Sociology in Trento. He liked the idea. He said goodbye to his friend in hospital and, "as light as a feather" 117 took the train to Trento. In autumn 1963, he attended his first lessons in sociology. He passed all the exams, but decided not to graduate because he considered the degree a "bourgeois" qualification.
Mario Moretti joined the Red Brigades a year after their founding but it was he who led them the longest, from 1974 to 1981. In his autobiography, Moretti claims to come from a very poor communist family. 118 Numerous documents from the period of his childhood contradict this claim, however, his family being of lower middle-class, and not proletarian, origins. Born 26 January 1946 in Porto San Giorgio (Ascoli Piceno), Moretti received a Catholic education. During the years of elementary school, he assiduously attended the parish youth group and went to middle school in a religious institution: the Salesian College in Macerata. Of all his classmates, he was the only one to continue his studies at high school.
119 At the age of sixteen, he lost his father and his studies were funded by generous donations from a noble family in Milan, which owned a great deal of land and properties: the Casati Stampa di Soncino family. During his high school years, Mario Moretti professed fascist ideas and was a convinced admirer of Benito Mussolini. Some fellow students, interviewed in 2003, remember Mario Moretti as a "hot-headed" militant wearing the Basque typical of young fascists. After graduating in 1966, he moved to Milan, to his rich benefactors palazzo. On 16 January 1967, thanks to his education, he began working in a factory as a technician-clerk, and not as a laborer. He also had the opportunity to enroll in the Economics Faculty of the Sacro Cuore Catholic University of Milan. The university he had chosen was prestigious and entry required a letter of recommendation, which Moretti received from Luigi Campanelli, a priest in Porto San Giorgio. According to Sergio Flamigni, Moretti's biographer, "The Moretti family-the father a broker in the livestock trade, the mother a music teacher, and four children (two boys and two girls)-is not of proletarian, but rather of petit-bourgeois, extraction, and is not communist but ultra-Catholic and right-wing." 120 When he arrived in Milan, Moretti was "without a real ideology," 121 which he would acquire in the heated climate of the Sixties. Cagol, Franceschini, Curcio and Moretti attended university. Some of them, like Cagol and Curcio, with brilliant results.
With the exception of Franceschini, who had a precocious political socialization, at the age of twenty Cagol, Curcio, and Moretti knew nothing of politics. Their lives were marked by the acquisition of a particular ideology in a context of intense "social mobilization." 122 According to their testimonies, and contemporary documents, 123 ideology gave them a particular "perception pattern" with which they attributed new meaning to their lives and the world around them. It is no coincidence that all the Red Brigades multiple murderers claim that adhering to revolutionary ideology was the most important moment of their lives. Among the many testimonies, that of Red Brigades member Anna Laura Braghetti, one of the kidnappers of Aldo Moro, is worth remembering: "Our only medium then was the ideology. . . . The ideology was the crime which allowed me to enter the Red Brigades and strike against other people. But it was also the crime which went against my own existence. Against all our lives." 124 No less significant are the words of Alberto Franceschini: "We were just drug addicts, drug users of a particular type, of ideology. It only takes a few cubic centimeters and you are done for life."
Conclusion
When a terrorist group is on the rise and has access to extensive economic and relational resources, there is less risk involved in becoming a terrorist from the standpoint of the individual, as the probabilities of killing are considered more likely than those of dying. When, instead, a terrorist group is taking its first steps or is in decline, resources are limited. In this case, becoming a terrorist involves higher risks, because the odds of dying or being arrested are greater than those of killing. The power of ideology helps to explain how it is possible that some individuals-despite belonging to an elite-agree to face death, torture, or life imprisonment instead of the benefits and privileges associated with their social status or that of their families. Ideology alone is not enough to make a terrorist. However, the terrorist of the first hour is still an individual motivated by a deep ideological faith. Terrorists of the first hour conceive of terrorism as a vocation.
Once the choice to join a left-wing terrorist group has been made, the individual must face a second problem that should be conceptualized in a distinct manner: the question of killing. Dozens of militants, who had had a middle-class and nonviolent upbringing, faced the problem of shooting other people in cold blood. The STAM bond helps us to understand the sociopsychological conditions that assist in pulling the trigger.
In addition, the STAM bond makes the sacrificial choices made by many terrorists, such as Maria Rosaria Roppoli or Cesare Di Lenardo, more comprehensible. Enduring torture requires incredible strength with no material reward. Such behavior cannot be explained by making reference to economic structures or politico-historical context. The Weberian view of research, which invites examination of the world through the terrorists' eyes, appears particularly useful in reconstructing the rationality of apparently irrational behavior. 14. Bruce Hoffman, Inside Terrorism (New York: Columbia University Press, 2006), p. 37. In Hoffman's analysis: "Finally, the point should be emphasized that, unlike the ordinary criminal or the lunatic assassin, the terrorist is not pursuing purely egocentric goals; he is not driven by the wish to line his own pocket or satisfy some personal need or grievance. The terrorist is fundamentally an altruist."
15. Walter Laquer, Storia del terrorismo (Milan: Rizzoli, 1978), p. 177. 16. As Gérald Bronner wrote: "Terrorist is in no way amoral. On the contrary, he is extremely sensitive to what he perceives as injustice. These feelings inspire him to cross the line. This sensitivity allows him to violate the rules of ordinary morality because he considers that superior rules exist. . . . Whether terrorists come from the extreme left, extreme right or from a background of religious inspiration, what is remarkable is not a form of moral insensitivity, but rather an exaggerated sensitivity. A sensitivity so deep that it appears that there is no possible comparison or compensation in the mind of the determined extremist. We must attempt to define this mental incommensurability because it is the first step towards solving the enigma of terrorism." Gérald Bronner, "Paradox 24. The analysis of the Red Brigades ideology is based on the following documents: (1) Testimonies of Red Brigades members who had killed; (2) Trial affidavits; (3) Documents claiming responsibility for attacks, kidnappings, thefts, assaults, injuries and murders; (4) Strategic resolutions; (5) Documents commemorating Red Brigades members killed by the police; (6) Private letters written by Red Brigades members to their families; (7) Red Brigades leaflets and writings on the walls in cities or in factories, for which responsibility has been claimed or ascertained; (8) Interviews with unrepentant militants of the Red Brigades who are still imprisoned.
25. The Red Brigades document in which the catastrophic-radical concept of history is expressed most fully is "Gocce di Sole nella Città degli Spettri" [Drops of Sun in the City of Ghosts], written by Renato Curcio and Alberto Franceschini in a 1982 short book. The world, they write, has become a "total factory." Men are engulfed by the shadows and wander around like "ghosts," swallowed up by capital "that suffocates and kills everything." Egoism triumphs. There are no longer any spaces for freedom. The most elementary needs are trampled on. Capital has taken over bodies and minds. No one, except the Red Brigades, is aware of this, because the "system" plays with its victims. Reality is just a show; happiness is self-deception. A happy person is a person who does not see. Only the Red Brigades know, see, and live. All the others are caught up in a "nonlife." A new social formation has been formed, called the "computerized metropolis." It's a huge prison, which one can escape from only with the extensive use of violence and by launching a "total social war." With high-flown and apocalyptic language, Curcio and Franceschini define "war as the mother/father of everything, a distinction that destroys everything to change it into something else. War as destruction/construction." Revolutionary violence is "humanity's greatest conscious act." Humanity will be saved after a revolutionary apocalypse that will devastate the world completely through a "catastrophic and revolutionary implosion/explosion." A minority of the "elect" have the task of destroying the "city of ghosts" to restore "light" to the kingdom of darkness." According to Curcio and Franceschini, the future of humanity is in the hands of the Red Brigades. Cf. Renato Curcio-Alberto Franceschini, Gocce di Sole nella Città degli Spettri (Rome: Corrispondenza Internazionale, 1982), pp. 8, 264, 266. On Renato Curcio's personality during the years in which he was a student in the University of Trento, see the testimony of Franco Ferrarotti, "Le origini di Curcio," Paese Sera (4 February 1976) . Franco Ferrarotti who was Curcio's professor, speaks of a "millenary rage" that possessed the Red Brigades members he knew personally.
26. The terrorist Anna Laura Braghetti lived in "A time of waiting, looking for a way to change the world and attempting to understand if the Red Brigades were an instrument for making the revolutionary dream come true." Cf. Anna Laura Braghetti, Il prigioniero (Milan: Mondadori, 1998), p. 15. The terrorist Gianluca Codrini said that the Red Brigades considered themselves "knights of a bloody apocalypse." Cf. Gianluca Codrini, Io, un ex brigatista (Naples: Editrice Fiorentino, 1981), p. 18. The terrorist Enrico Fenzi was convinced the revolution would be an "apocalypse" that would regenerate the world. He never wondered about the future. His millenarianist faith nailed him to the "here" and "now." In his words: "I've never had any particular ability to imagine the new, I've never contributed to a novel and positive scenario! No, I'd say there was an apocalyptic type of vision rather than a vision projected towards the future." Cf. Enrico Fenzi, Armi e bagagli. Un diario dalle Brigate rosse (Genoa-Milan: Costa & Nolan, 1998), p. 214. Before joining the Red Brigades, Enrico Fenzi was an esteemed Professor of Italian Literature at the University of Genova. Richard Drake wrote that: "It all began with the idea of revolution. Fenzi believed in this the way a properly catechised Roman Catholic believed in the communion of saints and life everlasting. Unlike his Catholic counterpart, Fenzi did not think that the millennium awaited in the indefinite future. For him the period of general righteousness and happiness, when a man could enter his house justified, was literally at hand. Capitalism, he thought, was a 'dying dinosaur."' See, Richard Drake, "Ideology and Terrorism in Italy Autobiography as Historical Source," Terrorism and Political Violence 2 (1992), p. 48.
27. "I felt cleaner, that is I was good and the others were evil," recounts left-wing terrorist Roberto Minervino. Cf. Roberto Minervino talking to Luigi Guicciardi, Il tempo del furore: il fallimento della lotta armata raccontato dai protagonisti (Milan: Rusconi, 1988), p. 304. The Red Brigades have always shouted to the entire world that they were animated by a "fatal" and "despotic" purity aimed at repressing the impure in the name of an unshakable faith. Valerio Morucci, La peggio gioventù. Una vita nella lotta armata (Milan: Rizzoli, 2004), p. 114. "We were the saviors," states the terrorist Roberto Rosso, "and we wanted to bring people convincing values to judge with." Testimony of terrorist Roberto Rosso to Sergio Zavoli, La notte della repubblica (Milan: Mondadori, 1995), p. 378.
28. The terrorist Nitta's testimony merits particular attention because it summarizes, with extreme clarity and incisiveness, the typical traits of the Red Brigades's identification of evil. Nitta recounts that encountering the materialistic concept of history was the decisive moment of his life. After having embraced Marx's texts: "My tensions lead me to identify the duty of the revolution with my need-duty to fight against 'evil'. I will finally understand the children of Biafra with their swollen bellies and I'll have enemies to face. Imperialism, capitalism, a class-conscious society and the exploitation of man on man, for me symbolised the incarnation of evil, the enemy to destroy, everything that I couldn't nail down found a response in the fideist value of revolution." Testimony of terrorist Nitta to Diego Novelli and Nicola Tranfaglia, Vite sospese. Le generazioni del terrorismo (Milan: Rizzoli, 2007), p. 190. 29. A Red Brigades militant who admires Pol Pot helps us to understand the obsession with purification: "If I win, I do not want any positions or honors. I just want the job of getting rid of our enemies, all those who have to be got rid of. It'll be a difficult task because there will be millions of people who have to be eliminated. That's what I want to do after [the revolution]." Cf. The testimony of a Red Brigades member cited in Sergio Zavoli, La notte della repubblica, p. 221. As Valerio Morucci admitted: "The Red Brigades had another politics. Or rather the same politics but taken to the extreme. They were asking the other politics to be 'pure'. Just as Savonarola asked it of 'his' Church. Purifiers of the world or exterminating angels [These were the Red Brigades]." Valerio Morucci, La peggio gioventù. Una vita nella lotta armata, p. 143. These are Barbara Balzerani's words: "We were an underground group which couldn't just close an office, perhaps a newspaper office, return the keys to the landlord and wait for better times at some other address. In that war, in which political bargaining was almost absent, we had introduced the logic of all or nothing, of winning or dying. And in between nothing." Barbara Balzerani, Compagna luna (Milan: Feltrinelli, 1998), p. 87. To decipher the BR universe, the words of the multiple killer Antonio Savasta are illuminating. Between the end of April and the beginning of May 1982, he testified for twenty-seven hours during eight sessions of the first "Moro trial." Presiding Judge Santiapichi, after having invited Savasta to testify to the kidnapping of Aldo Moro without expatiating in ideological speeches, was told that Aldo Moro's kidnapping and execution could only be understood in the terms of a specific ideology, according to which enemies deserved only to be exterminated. 
